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00:00:00 {TIBETAN} 00:00:11

First of all, begin by adjusting your motivation and thinking that you're here on this occasion to receive the most 
profound Mahayana teachings with the ultimate aim of bringing about the benefit of all mother sentient beings. 
With this thought in your mind please adjust your motivation for listening according to the instructions of all the 
great lamas of this tradition.

00:00:34 {TIBETAN} 00:01:31

We'll continue with verse 5:

Transitory beings see objects
And think they exist perfectly,
Not like an illusion; therefore here
The yogi and the transitory being disagree. [5]

It comes under the heading of "refuting objections."

00:01:51 {TIBETAN} 00:04:35

Here we're under the heading of "refuting objections" and we're going to see two groups. One is a group of those 
who assert meaning, or Realists. This includes the two lower schools, Great Exposition and Sutra. The other 
group is the Middle Way school. It begins by saying here, "transitory beings see objects." See objects indicates 
that we have direct perception, we directly see objects. There is this question that is raised: is there really any 
difference between these two groups? or is there any need to argue between these two groups? Because we both 
see objects, and we both accept practices such as the practice of generosity, of ethics, of patience, and so on and 
so forth. We all accept those things, so is there any reason to have a debate here? The answer to that is yes. There 
is reason to have a debate because there is actual disagreement between these two groups, because transitory 
beings see objects and think they exist perfectly. So the actual debate is whether or not the things that we see exist
perfectly. "Exist perfectly" means established perfectly, which means established truly. So the proponents who 
assert meaning believe that whatever they see exists truly, whereas the followers of the Middle Way school 
disagree very strongly on this point, of course. In the previous verse, the lines above, we had examples asserted 
by both. We made the point that there are things that we both have in common, that we both assert, so there are 
certain examples that we use in the same way, in terms of the practices. We accept them the same way, we assert 
them in the same way, however this, the fact that we accept things commonly, is only if you don't examine in 
detail, because if you examine deeper you will see there's this big difference: they believe that everything is 
perfectly established or truly established, and the Middle Way school says there's no such a thing as being truly 
established.

00:07:17 {TIBETAN} 00:08:05

The line four of verse five says "not like an illusion." Not like an illusion, the negation there refers to not having 
an understanding of phenomena as being like an illusion. Proponents of the lower schools who assert meaning or 
true reality or true existence of things, do not realize that phenomena exist like an illusion. Whilst the Middle 
Way school has a comprehension, has a realization that things exist like an illusion, and therefore, here the yogi, a
follower of Middle Way school, and the transitory being or the worldly being, who asserts true existence, 
disagree. 

00:08:59 {TIBETAN} 00:09:49

As you can see, here we make this division between the Middle Way school and those who are proponents of true
meaning, and this group is not just one, there are two together, everyone below the Mind Only school. It includes 
the Followers of Sutra and Followers of the Great Exposition schools. 
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In the next verse, verse six, we'll begin defending our position, but in particular, we do this by refuting realists 
such as the Sautrantika. In particular, we want to begin opposing the position of the Sutra school, but where it 
says "in general," this implies that we're also refuting positions of the Great Exposition schools. It says:

The mere direct perception of forms and so forth
Exists through renown and not by prime cognition.
They are false, just as impurity and so forth
Are renowned as purity and so forth. [6]

00:10:57 {TIBETAN} 00:11:42

As we say, in particular, here we negate the position of the Sutra school, and in general these two schools that are 
called realists or proponents of meaning. They say that if something exists it must inherently exist, it must truly 
exist, and if it does not exist inherently or truly, then it doesn't exist at all. They bring up this argument about 
direct perception, and say, look at all these objects, you can see them with direct perception. How come I can see 
them? The fact that I can see them is because they truly exist. If they didn't truly exist, they would not exist at all, 
so you couldn't see them. But I can see them, therefore they exist. So, we are going to give a response to that 
argument.

00:12:41 {TIBETAN} 00:13:32

The first two lines, "the mere direct perception of forms and so forth exists as renown and not by prime 
cognition." This is the response that we give to them, and we say the mere fact that you can have direct 
perception of forms (form becomes a prime example) and all these other objects, they just exist through renown. 
We do say ‘I directly perceive the object, I realize the object, or comprehend the object,’ but this is only through 
renown, and it continues by saying "it is not by prime cognition." It is not by prime cognition means that it is not 
the prime cognition of a pristine awareness that realizes emptiness. So whatever you perceive, is just established 
in an illusory or conventional manner, through renown, and it is not established by primordial awareness realizing
emptiness.

00:14:43 {TIBETAN} 00:16:17

The point that is made here, in the first two lines of verse six, is that the direct perception we have, of all those 
objects, is not valid awareness realizing the ultimate mode of existence of these phenomena. Although it is direct 
perception of the object, it is not valid awareness that directly perceives the emptiness of these objects, because if
that was the case then every ordinary being who has a direct perception of form or whatever other object, then it 
would follow that they have obtained the arya path, because all of the sudden they would have direct perception 
valid awareness of the emptiness of this object. We have a quotation, you can see in the commentary in the 
paragraph just below verse six. The quote is from The King of Concentration Sutra, saying:

"The eye, the ear and nose are also not prime cognition." 

It just refers to that point. The whole verse begins by saying the eye, the ear, the nose, the body, and all other 
senses are not valid awareness, they're not prime cognition. If they were valid awareness, who would make any 
effort in the path of the aryas? Why exert any effort to enter that path? What would be so special about it? You 
would have direct awareness of emptiness, realization of emptiness already, from the beginning, as an ordinary 
being.

00:17:59 {TIBETAN} 00:18:11

Where it says those things are not prime cognition, "prime cognition" is the term [we nowdays translate as] valid 
awareness. These things are not valid awareness with respect to emptiness. If it was valid awareness with respect 
to emptiness, it would be an arya.

00:18:34 {TIBETAN} 00:19:20

An almost identical verse, definitely with the same meaning, in Entering the Middle Way by Master Chandrakirti,
where it says:
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If what the worldly sees is valid awareness of emptiness,
The worldly will be seeing emptiness
Then what will be the purpose of the arya path? 

Where it says "if what the worldly sees," what the worldly sees refers to ordinary awareness. Whatever we see 
with the eye awareness, the ear awareness, and so forth. Whatever we perceive with our senses, if that was valid 
awareness of emptiness, then as it says, the ordinary or the worldly being would be seeing emptiness. Then what 
would be so special about the arya path?

00:20:18 {TIBETAN} 00:22:23

We have to understand the origin or the root of this debate. Why are we having a debate about this point? The two
lower schools are the Followers of Sutra, and Great Exposition school. They're called the realists because they 
think that phenomena are established from their own characteristics, and they say they are established in this way 
because they appear in this way. They take the awareness, to which phenomena appear to be established from 
their own characteristics, to be an unmistaken type of awareness. They say it's not mistaken, it's correct, and it is 
incontrovertible. The thing is, that if you accept that type of awareness as being correct awareness, then you end 
up saying that this type of awareness that has actually investigated through reasoning, and having investigated 
through reasoning it has reached the conclusion that the object exists the way it appears, established from its own 
characteristics. Then, this type of awareness becomes a type of valid awareness of the mode of existence, because
this is a type of awareness that investigates how does it exist. For them, it has reached the conclusion that it 
exists, established from its own characteristics. So, if by merely looking at the object, and the object appearing to 
you, you establish valid awareness of the mode of existence, then this is the question that we raised, what need 
will be there to cultivate the arya path? Because the arya path is the one that has valid awareness of the mode of 
existence, and here they have it just by looking at the object, and seeing the object existing from some 
characteristics.

00:24:45 {TIBETAN} 00:25:13

This is the way of thinking of the Consequence School. There is nothing that exists from its own characteristics, 
and therefore you cannot have valid awareness validating that things exist from their own characteristics. If that 
was the case, then that valid awareness would be valid awareness of the mode of existence, the way that things 
exist. Then everything would have to be established from some characteristics.

00:25:47 {TIBETAN} 00:26:34

What is happening here is we have a particular awareness to which the object appears to be established from its 
own characteristics. In reality the object does not exist in this way, so we have a type of awareness that is 
mistaken in terms of its appearing object, because the object appears to be established from its own 
characteristics, however in terms of properly apprehending the object, it is incontrovertible, so there's nothing 
wrong with it, because it assesses the object properly, it understands how the object functions, it understands all 
the other characteristics of the object correctly, so it's mistaken in terms of the appearing object. But it's not 
deceiving in terms of assessing the object.

00:27:38 {TIBETAN} 00:28:01

For the Middle Way Consequence school, apart from the direct realization of emptiness, every other type of mind
is considered to be mistaken. Why is it mistaken? Because the objects appear to be truly established.

00:28:22 {TIBETAN} 00:30:03

The thing is, for these Followers of Sutra that we are specifically negating here, for this type of school, the thing 
is, that valid awareness has to be unmistaken in terms of its appearing object. So it's almost the opposite of what 
we're saying in terms of the appearance of the true existence of the object. The object appearing as truly existent. 
We say that this is mistaken appearance. For them, absolutely, this type of awareness has to be unmistaken. If 
they cannot posit it as unmistaken they cannot posit the object, because they believe that the object exists truly, 
because it appears to exist truly. So the valid awareness that sees something to exist from some characteristics, to 
exist truly, must be correct [for them.] If it were wrong, then the object would not exist from some characteristics.
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But if it doesn't exist truly from its own characteristics, for them they cannot posit the object, so they would lose 
the object. This is very clearly stated in the writings of Lama Tsongkhapa, in the Essence of Fine Explanation, 
where it says, for the system of those who accept that whatever exists exists from its own side, this awareness has
to be non-mistaken, correct awareness in terms of the appearance of true existence. If it is posited as mistaken 
awareness, they would not be able to posit the object.

00:32:21 {TIBETAN} 00:34:37

So you can see that for those lower schools, what they say is that this type of awareness is unmistaken. 
Unmistaken in terms of objects appearing as truly existent, because, for them, indeed, this is the reality, they truly
exist, and therefore they appear as truly existent, and there's nothing wrong with that, this is actually correct, is 
unmistaken, and this is why they posit this type of awareness. From that particular aspect they posited it as an 
incontrovertible valid awareness. However, if we are dealing with conceptual valid awareness, they say that 
because it is conceptual, it also has to be posited as being mistaken. Here, for them, mistaken is from the point of 
view of realizing something through the means of the generic image. So they say because it is conceptual it has to
go through the generic image. So the object does not appear nakedly. With your eyes you can see directly, the 
vase, you see nakedly the vase. But if you're dealing with conception, although the conception is correct in terms 
of seeing things appearing truly, it is mistaken from the point of view of having to go through the generic image. 
So the lower schools as well as the Middle Way Consequence school posit that there is a common ground or 
common locus of awareness, that can be valid and it can also be mistaken. But they posit it from a completely 
different perspective. Almost the opposite.

00:36:33 {TIBETAN} 00:38:12

It continues, the last two lines of verse six, by saying

They are false, just as impurity and so forth
Are renowned as purity and so forth. [6cd]

We use the term "false" here when something appears in a particular way, but actually it exists in the opposite 
way, in a completely different way. It says, in this world there are certain things that appear to be pure and clean, 
they appear in this way but in reality they are completely unclean and impure, so when you have that discrepancy,
that gap between the way things appear and the way that really exists, we're saying that you have a situation of 
something which is false. Just as this happens with purity and impurity in the world, so similarly, although things 
do not really exist truly, they appear to be existing truly. So, again, they are false.

00:39:23 {TIBETAN} 00:41:07

Just understand here the example or the analogy that is used. We say that worldly, ordinary beings, and in 
particular in this case here it refers to the Followers of Sutra, those who are realists. But it refers to every ordinary
being that actually does not examine and does not really analyze. They say 'look, you know the object exists from
its own side because I can see it. It appears like I see it. The fact that I can see it is because it is established from 
its own side. Actually, you don't need any further argument. It appears like this, I see it to exist like this, therefore
it must exist in this way.' This is what they say. They have this strong position that because I see it to exist in this 
way it must exist this way. And we say to them, 'look, just because something is renowned or is known to exist in 
a particular way, it doesn't mean that in reality it exists in this way. For example, all those things that are unclean, 
but somehow we consider them to be clean.' Geshe la was saying, the clean and the unclean, the best example is 
the body. You come out of the shower, and you've put on new clothes, and you're just fresh, and you consider 
yourself so clean, and you think 'my body is clean.' There is that, the body is renowned as being clean, but in 
reality, it is unclean, so we say, just because it appears to you, or the common understanding, the common 
knowledge, is that it is clean, it does not mean it is clean. That's the similarity in the example.

00:43:15 {TIBETAN} 00:43:52

We continue with the next verse. It comes under the outline that says "refuting harm through quotations," and we 
have the first two lines of verse seven: 
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For the purpose of introducing transitory beings
The protector showed functionalities. [7ab]

The Followers of Sutra, and so forth, the lower schools, they bring up some quotations, and they say that 'we 
have it written in the Sutras. And if what you say were true, it actually would harm the sutras, it would harm these
quotations.’ So we're going to prove that there is no harm to these quotations.

00:44:37 {TIBETAN} 00:45:11

They say that that, 'look, all phenomena exist truly, they exist from their own side, and this is the reason why the 
Buddha talked about momentary disintegration when he explained how all these functional phenomena exist." He
taught that they are impermanent. So they say, if they were not existing from their own side, why would the 
Buddha say that they are impermanent?

00:45:44 {TIBETAN} 00:46:20

They say that the Buddha taught the four seals, he taught (1) that all compounded phenomena are impermanent, 
he taught that (2) all contaminated phenomena are in the nature of suffering, he taught (3) that all phenomena are 
empty, and (4) selfless. And they say, the only reason why the Buddha taught those things is actually because 
things exist truly from their own side, from their own characteristics. We have the sutras where the Buddha has 
taught us sixteen attributes of impermanence and so forth. So they are referring specifically to this. These sutras 
are the quotations they are talking about.

00:47:08 {TIBETAN} 00:48:03

We give a response, and we say actually there is no contradiction here, and none of the statements of the sutra are
harmed, because the Buddha has told us that for the purpose of introducing transmigrating beings to the meaning 
of emptiness the Protector/Buddha showed functionalities, or talked about those characteristics that we have been
talking about, such as impermanence and so forth, with the intention or the purpose of introducing the ultimate 
mode of existence to sentient beings. So, with the intention of leading them to that understanding of the final 
mode of existence he began teaching by saying first of all, they are impermanent, and so forth.

00:48:58 {TIBETAN} 00:49:57

The reason why the Buddha has taught these characteristics, in total there are 16, is because there are four wrong 
views that are generated with respect to each one of the four noble truths, so we end up with a total of sixteen. 
They're referred to as the four wrong views, and if you overcome them you will have the four correct views, but 
they are formed for each one of the four noble truths, so in total they're 16. The reason why the Buddha taught 
that was with the ultimate intention of gradually introducing ordinary beings to the most subtle meaning of 
emptiness which is the final mode of existence of phenomena. He started from that level, with the idea to 
gradually take them deeper and deeper.

00:50:53 {TIBETAN} 00:52:04

The next line, the third line of verse seven, it says

They are not momentary in suchness. [7c]

“They” refers to all those functional phenomena, all those entities that we have been discussing. We say in 
suchness or in emptiness they are not momentary. Why? Because emptiness which is the ultimate way of 
existence goes completely beyond all conventional elaboration, it is the final, it is the ultimate mode of existence.
Conventionally, yes they are momentary, they are impermanent, they have all these characteristics, but in 
emptiness none of those things are established because emptiness goes beyond all this elaboration.

00:52:59 {TIBETAN} 00:53:54

Basically, we come to the position of saying that these sutras in which the Buddha has taught all of these subjects,
they cannot be taken as definitive sutras, because although things are stated in this way, the ultimate way in 
which phenomena exist is not this way, so we say these are not definitive sutras. They are interpretive sutras. If 
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they were definitive sutras then they would be teaching emptiness, the ultimate mode of existence directly. They 
don't teach the ultimate mode of existence.

00:54:37 {TIBETAN} 00:55:38

Actually, in those sutras, definitely we have mention there of phenomena being empty and being selfless, but we 
say that the presentation of empty and selfless in those sutras is only a gross presentation of selflessness. It is not 
the most refined or the ultimate position of selflessness, and therefore you can say that those sutras are sutras that 
are common or are shared. They are shared or common with those who have lower tenets. So the expression that 
phenomena are empty refers to the fact that phenomena are empty from the single, permanent and self-sufficient 
self, and the term selfless refers to being empty of having an self-sufficient and substantially existing self. So it's 
a gross presentation of selflessness.

00:56:36 {TIBETAN} 00:57:27

It's very interesting, because, actually, the position of the Consequence school differs very much in relation to the 
presentation of the realization of those 16 attributes. For the lower tenets, if you have realization of those things 
you are an arya, but the Middle Way Consequence school says no, you don't need to be an arya at all to have an 
understanding of this, the fact that phenomena are empty or are selfless so they are impermanent or anything like 
that. Ordinary beings comprehend this, because this is selflessness on a gross level.

00:58:13 {TIBETAN} 00:59:14

We are talking here about a list of 16 characteristics or 16 views. Usually they are mentioned as "impermanence, 
etc." Impermanence is the first one in the list. The thing is that with the first one, the presentation or the 
understanding of impermanence, there is no difference in subtlety between the lower schools and the Middle Way
Consequence school. Whatever they understand as impermanence we also understand as impermanence. But for 
the other 15 positions, actually there is a big difference. There is difference in subtlety and the lower schools do 
not reach that clarity, or they don't reach the same conclusions. They use the same terms, but their understanding 
of those things is limited. So, there is a difference in the other 15.

01:00:08 {TIBETAN} 01:02:08

Now, in particular, if we look at the truth of suffering and the truth of the origin we will see that there is 
difference in subtlety. The truth of the origin will bring about the suffering. The truth of the origin refers to karma
and afflictions, and the point here really, comes down to affliction, or what is the root of all afflictions that is 
going to be the root that creates the karma that brings about the suffering? For the lower schools, the root of 
afflictions is grasping the self that is self-sufficient and substantially exists. So it is that grasping that they say is 
the root of afflictions, and the root of suffering. But if you look at the Middle Way Consequence school, they say 
no, that type of grasping is not the most subtle. That type of grasping is grasping at a gross level. The most subtle 
grasping is grasping at phenomena to be established from their own characteristics. They posit a different 
affliction, a different type of grasping, as being the root of everything. So from that point of view the presentation
of what is the truth of origin, and then also the truth of cessation changes.

01:03:36 {TIBETAN} 01:05:46

Because there is that difference in subtlety in terms of the truth of the origin and the truth of the suffering there 
will also be difference in terms of the truth of cessation. The lower schools talk about obtaining the truth of 
cessation from the point of view of abandoning a type of grasping. However, from the Consequence School point 
of view the grasping that they abandon is grasping at the very gross level. They only abandon grasping at the self-
sufficient and substantially existing self. The Consequence School actually says we don't achieve anything by 
abandoning this. Followers of the Middle Way Consequence shool say that the lesser schools proclaim that they 
obtain the truth of cessation, and that they obtain the state of an arhat. However, those are not fully qualified 
states, because what they abandon is only a gross level of grasping. The Consequence School says that if you 
want to abandon something, if you want to abandon an affliction, whether we're talking about an affliction that is 
grasping at the self or whether we talk about attachment, hatred, and so on, and so forth, any type of affliction, if 
you want to abandon that thing you must abandon it from the root, you must abandon the seed of that thing, and 

© 2019 Basic Program – Vajrayana Institute pg 6 EBD9_04_20190328



you're not able to abandon the seed unless you abandon the grasping of inherent existence, unless you abandon 
the grasping that grasps the fact that object exists from its own characteristics. So, followers of the Consequence 
school say that when these other schools talk about the truth of cessation, and about abandonment, what they do 
is they just abandon certain things that occasionally have become manifest. They have not abandoned something 
from the seed. If you want to abandon, if you want truth, the actual truth of cessation, if you want to have true 
abandonment, you have to destroy the seed. It only comes with destroying the grasping of true existence, of 
inherent existence.

01:08:05 {TIBETAN} 01:10:44

Of course, if you ask followers of the lower schools, they say yes, of course we abandoned grasping from its root,
we abandon it from the seed, and so forth. From their point of view, they have complete, full abandonment. But 
from the perspective of the Middle Way Consequence school, they cannot have proper abandonment. What they 
do is they only abandon manifest states of a particular affliction. Whether it is that type of particular self-
grasping, or any other affliction, they only abandon manifest states at particular contexts, on a given occasion, 
and they cannot have a full abandonment, a proper abandonment, because they do not address what goes deeper 
that gross level of grasping. They only stop at the gross level of grasping, they say 'oh, we have overcome this 
idea that the self is self-sufficient and substantially existent.' Yes, but you have not overcome, you have not 
abandoned what is the root of that grasping which is grasping at things to be inherently existent, and if you have 
not overcome or destroyed that root then all you're doing is you're dealing with manifest states of afflictions, and 
it doesn't go any deeper than this. Lama Tsongkhapa, in dgongs pa rab gsal, says if you do not make the 
distinction of whether or not it is manifest, actually the distinction we make in terms of the root and the seed 
becomes meaningless. It says if you don't make the distinction of whether or not it's manifest, and you're saying 
that you have abandoned something, is what you have abandoned something which is just a manifest state in a 
particular occasion? Or does it go any deeper? If you don't make that distinction, then all this trouble that we 
make in terms of identifying what is the root of afflictions in the different schools--every school has its own 
presentation, and we say there is such a big difference, because this school considers the root of afflictions to be 
grasping of the self as being self-sufficient and substantially existent, while we say that the root of afflictions is 
grasping at the self that is inherently established. All that effort we make into differentiating clearly, making that 
distinction, would become meaningless if you could not make the distinction between what you're dealing with, 
the manifest or something deeper.

01:13:47 {TIBETAN} 01:16:00

Since a there is difference in terms of the truth of the origin and the truth of cessation, there's also difference in 
terms of the truth of the path. For those lower schools, they say that the truth of the path is the direct realization 
of entities being empty of an self-sufficient and substantially existing self, and they think that if you have a direct 
realization of that, that is sufficient to obtain liberation from cyclic existence. From the Consequence School, this 
is not the true path. Direct realization of being empty of the self-sufficient and substantially existing self just 
doesn't make it. It has to be direct realization of emptiness, and only that is the thing that will allow you to reach 
liberation from samsara and the state of enlightenment. For that, they quote the words of the Buddha, where he 
says "no other path than this that can bring you any type of enlightenment." That means that without the direct 
realization of emptiness you cannot obtain the Enlightenment of a hearer, the enlightenment of a solitary realizer, 
or the enlightenment of the great vehicle. There's no enlightenment without direct realization of emptiness. They 
say the direct realization of the lack of self-sufficient and substantially existing self, the direct realization of those
sixteen aspects, is not going to liberate you from samsara.

01:17:49 {TIBETAN} 01:18:07

Actually, the first two lines of the verse is the position of those lower schools, where you say all you need to do is
to have a direct realization of those 16 aspects, you don't need realization of emptiness, and then come the other 
two verses which is our response, that as the Buddha said, you will not obtain enlightenment in any other path 
than this.

01:18:38 {TIBETAN} 01:18:49
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All right, we are having a reduced session. 

Geshe la: If you have some questions I can answer. Try to answer in English. 

Student: Geshe la?

Geshe la: Yes?

Student: Of the sixteen. I'm not sure you explained the second one, why there's a difference in the second one. I 
understood the first, which was the momentary. The second one, suffering.

Geshe la: Yeah, I already start from suffering, the truth of suffering. 

Student: Yeah, I understand the suffering generally, but of the sixteen. The first one, and then the second one of 
the sixteen. 

Geshe la: Second one is suffering.

Student: Yeah, momentary, suffering, empty, and selfless. 

01:19:41

Truth of suffering, there's a differences, which is origin by the gross lower school perspective, the origin of gross 
level of grasping of the self, which is grasping of self-sufficient substantially existent, produced that root of the 
suffering. Suffering which is produced by that kind of gross level of suffering is gross. It's same, similar like a 
truth of suffering. One can differentiate gross and subtle. Truth of suffering which caused by, the main cause, 
from the lower school point of view, the main cause is grasping of self-sufficient substantially existent, which is, 
from the perspective of Prasangika, very gross suffering. Subtle truth of suffering which is caused by very subtle 
level of the grasping, which is grasping of true existence or inherent existence. From that point of view one can 
differentiate gross and subtle levels.

Any? Yes?

Student: You were saying that the object appears truly, as truly existent. And then you were saying that you see it 
through the generic image, the spyi don? 

Geshe la: the don spyi.

Student: do spyi. So, um, I was just wondering, is it only through the generic image that it appears to exist truly? 
Or does the object itself, from its own side, appear to exist truly? Or is it through the generic image that it looks 
like it exists truly?

01:21:18 {TIBETAN} 01:22:02

Any conceptual thoughts, appearance has to [be] through generic image. So any conceptual thought. However, 
the direct perceiver, appearance no need to [be] through a generic image. Can direct appears. Here, what I'm 
trying to say is both the Sautrantika school, the lower school, and the Consequence school can posit common 
locus between valid cognition and mistaken consciousness. Both, but different way. So that the lower school, 
Sautrantika school school, they posit the common locus between valid cognition and mistaken consciousness, 
mistaken mind, mistaken with regards to the appearing of generic image. Generic image appears as an actual 
object. Generic image appears as an actual object. In reality it is not actual object. It is an image, a generic image.
In that regards it is mistaken. However, as far as the engaged object is concerned, it is valid. They also posit 
common locus between mistaken and the valid cognition. Similarly, Middle Way Consequence school also posit 
between common locus between mistaken consciousness and a valid cognition, but different way. They posit it is 
mistaken because regards to the object appearing as truly existent. Phenomena appears as truly existent, but 
doesn't exist that way. So in that regards the consciousness is mistaken. Mistaken in regards to the appearing 
object. And valid cognition with regards to the actual object or the engaged object. 

So here, now, your question is appearing object, when you talk about, if you talk about conceptual mind, 
phenomena appears through generic image. With regards to the direct perceiver then appears directly. Phenomena
appears to exist inherently, appears, but doesn't exist that way.
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Student: So, you're saying then, that it's because you can only ever see through the generic image, it's useless to 
talk about whether the object appears truly, or...

Geshe la: Object appears truly to the eye consciousness. 

Student. Yep, ah, okay. To all the six senses, it appears truly. But to the conceptual, not appears directly, like a 
direct perceiver. Can't appear directly. Has to be through a generic image. So any conceptual mind, appears object
through generic image. So any appearing object has to appear through generic image. So, it's like a memory. 
Once you see, after a moment this object is in your memory. Whenever your thought comes it is through that 
generic image, you can, 'at that time I saw this,' or 'previously I saw this.' That, in your mind, generic image, is 
not actual object. So you have to through that way, through, in your mind appearing object which is the generic 
image. It appears like is mistaken because conceptual mind... generic image is not actual object, yet appears like 
actual object. That's why it is mistaken. So generic image is not actual object. But conceptual mind is mistaken 
with regards to that. Generic object appears as an actual object. That's why it is mistaken. So, have to follow, or 
have to go through generic image, and then realise the object. All the conceptual mind, realise the object through 
generic image. So, with regards to that, all the conceptual minds are mistaken. Even if it is a valid cognition. 
Doesn't matter. They can posit common locus between mistaken and valid cognitions. 

Did you get it? I'm not sure, my English [laughs].

Student: Yes, no, it's very good Geshe la. Thank you.
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